


are peculiar to the Japanese language, Okurigana. S50 when we read
the Chinese scriptures in Japanese, our eyes go back and forth,
sometimes to a character two or three lines ahead and then come
back to the next character. It is rather complicated, but the Jap-
anese people have always read the Chinese language in this way.

"Shidsi no sho onozukara fukusu, ko no sono haha o uru ga gotoshi."
Sho is the subject, and no makes shidai a modifier of this noun

sho; shidai no sho, "the nature of the four elements." No means

"of." Onozukara means "naturally.” Pukusu means "to resume.” Goto-
shi means "like or as" and Ko means "child." Uru means "to home"

or "to obtain,” and sono means "that” or "this."” Haha means
"mother™ "the four elements resume their nature as a child has

its mother."”

Hi wa nesshi, Kaze wa doyo. Mizu wa uruoi chi wa kengo.
"Fire is hot; wind blows; water wets; and earth is solid.”

We Buddhists have the idea of the four elements, fire, water, wind,
and earth. This is not a perfect description, but tentatively we

say that these four elements have their own nature. The nature of
fire is to make things pure. By heating things they will become

more reduced and perfect. Wind brings things to maturity. I don't
know why, but wind-nature encourages things to be more mature. Air
has a more organic activity while fire has a more chemical activity,
and the nature of water is to contain things. Wherever you go there
is water; water contains everything, This is rather opposite to the
usual way of thinking about it. Instead of saying that there is

water in the trunk of the tree, we say that water contains the trunk
of the tree as well as the leaves and branches. So water is some
great being in which everything, including ourselves, exists. Solid-
ness is the nature of earth. This "earth” does not mean land, but

is the solid nature of material. So, according to Buddhists, if

you divide a thing into the smallest piece imaginable, that final
piece is called Gokumi. It is not 'atom' because atom is not the

final piece. So we say that this final piece, Gokumi, has these

four elements.

That is the Buddhist understanding of being. It looks like we are
talking about something material, but these elements are not just
material. They are both spiritual and material. So when we speak
of emptiness, it includes both material and spiritual; thinking
mind and its objects and the objective and subjective worlds. And
emptiness is the final being which our thinking mind cannot reach.

50, Shidai no sho onozukara fukusu kono sonoc haha o uru ga gotoshi:
"the four elements resume their nature," It means to come to empti-
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ness, just like a child to its mother. Without a mother, there can
be no child. That emptiness is here, means that the four elements
are here; even though the four elements are here, they are nothing
but a tentative formation of the final emptiness. It is the same

as, "a child has its own mother."

In the "Sandokai" Sekito is explaining reality in two ways. These

four lines are the first of ten which are talking about the truth

of "independency." Although there are many elements, those elements
naturally resume their original nature. And although it has its

own source, its own mother, a child is independent. So fire is in-
dependent with its nature of heat, as is wind with its nature of
moving, water with its nature of moisture, and earth with its nature
of solidness. Everything is independent in the same way that the

four elements are independent.

1 want to read the lines for the next lecture so that you can under-
stand the previous lines better.
"Eyes to see, sounds to hear, and smells;

the sour and salty taste on the tongue.

But in each related thing,

as leaves grow from roots,

end and beginning return to the source,

'high' and "low' are used respectively."
Those six sentences mean the understanding of independency. Things
exist in two ways; one is independency, and the other is dependency
or interrelatedness. Each one of you is independent, but you are
related to each other. Even though you are related to each other,
you are independent. You can say it both ways. Do you know what he
means? Usually when we say independent, we have no idea of depend-
ency. But that is not a Buddhist understanding of reality. We always
try to understand things completely so we will not be mixed up. We
should not be confused by 'dependency’ or 'independency'. If some-
one says, "everything is independent,” we say: "okay, that is 50"
And if someone else says, "things are interrelated," that is true
also. We understand both sides. 8o whichever you say, that is ckay.
But if someone sticks to the idea of independency only, we will
say to him, "no, you are wrong." And if someone sticks to the idea
of dependency only, we will say to him, "no, you are wrong." There
are many koans like this. For example: "If the final karmic fire
burned everything up, at that time will the Buddha nature exist?"l
That is the question; and sometimes the teacher will answer, "Yes,
it will exist," But some other time he will answer, "no, it will

1From Blue ClIiff Record, Case number 29.
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Questions

Student A: Last week you said that if we understand our closeness,
our dependence on other things, then we are independent. Are we
independent even if we don't understand this?

Suzuki-roshi: Actually, it is so, but the point is that you don't

feel that way, so you don't understand in that way. Even though
you don't have an actusal close feeling toward others, if you know
this fact, even intellectually, you will not make too big a mistake.
Anyway, you will not stick to one side only, or you will not be so
arrogant,

There is something here which is very important. When we talk this
way, it means that I am talking about things as if [ am a completely
enlightened person. For an enlightened person, this is very true,
but for peaple who are not enlightened, it is just talk. When our
practice follows this understanding, that is true Buddhism. Our
practice should not be just intellectual. But even if you practice
hard, without this kind of understanding, your practice is still
involved in the idea of somethingness and doesn't make much sense.

Student B: You said that for an elightened person that's very true.
And for a non-enlightened person it's just talk?

Suzuki-roshi: What's missing? Practice is missing. Only when you
practice zazen hard is this true. At the same time, even though

you practice hard, your practice will not always be complete. There
may be a big gap between the truth and your understanding or actual
experience. Your intellectual understanding may be high, but your
practice may be low, Just to have an intellectual understanding is
easy, but, actually, our emotional practice is difficult because

we easily stick to something emotionally. 5o, to destroy the intel-
lectual understanding of something is easy, or, to have an undeir—
standing of nothingness is easy; but, we say, emoticnal difficulty

is as hard as splitting a lotus in two. Long strings will follow

and you cannot get rid of them. The strings are still there. But

with intellectual difficulty, it is as easy as breaking a stone in

two. Nothing is left,

Student C: Roshi, I've observed that our emotions seem to be inde-
pendent of our intellectual understanding and have a life of their
own that has nothing to do with what you know or understand. What
is the source of emotion in our bedy or mind? Where does that emo-
tion come from?

Suzuki-roshi: Mostly it comes from a physical source. Maybe it is
a physiological thing. And thinking mind which ignores those physi-

49










	wind-bell-volxix-no1-850044
	wind-bell-volxix-no1-850045
	wind-bell-volxix-no1-850046
	wind-bell-volxix-no1-850047
	wind-bell-volxix-no1-850048
	wind-bell-volxix-no1-850049
	wind-bell-volxix-no1-850050
	wind-bell-volxix-no1-850051



