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David Chadwick
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Onc ol the bigeest chuilenges facing
Armericsn Budidhism s the uncase
many feel toward its Asian culural
trappings. [os the rare Nobraska
farmct, tor instance, who's going to
feel comfortable cacountering ‘Tib-
etan chants in a brightly colored tem-
ple testooned with thankay. Thiy
clash of culrures cscaldtes when
Americans suboaled in the ideals of
2quality -and democracy engage m
the anchoritai:n furtealivies of many
Buddhist sceiy.

[t'seems lkely that as Buddhism
finds its uniquely American cxpres-
sion, 1t will be divested of its Japan-
ese, Tibcian, Chinese, Korean,
Indian, Cambodian, and other ac-
coutrements. But how to abserve this
often subtie phenomenon?

In medicing, d common tool of ub-
setvation is the chemica! tracer, like
hanum or a radinactive dye, inserred
0t an organisiny in order o highlight
virious aspects of the organism. This
tool, «¢ David Chadwick shows so
well in his book Thank You and OK,
cun be apphed to the obscrvation of
social organtsms as wcll, for in this
engaging and often very funny report
of his extended wvisit to Japan,
Chadwick aces as a eracer of the first
order, revealing by his very presence
some of the impross of Japanese cul-
ture on Buddhism,

After more chan twenty veurs of
study 1n the United States under a
serics of Zen masters, including

Davia Chaawick with his family

Shunryu Surzuki Roshi, Richard
Bakes Roshi, und Duanin Katagin
Roshi, Chadwick in 1988 ar Jast
fulfilled his “Jong-held dream” of
"seeing the country of my spiritusl
teachers” by moving ta japan for
three-and-a-half years, including six
weeks of intensc (raining at 4 small
Suto mountain temple he calls
Hoguji, a pseudonym, with the 1cse
of the time spent living next door ta
a lacge suburban Rinzai temple he
calls Dwianiji.

Of the series of eatries, the ones
on Daianji will probably prove less
compelling to readers intereyted
serictly in information on Japanese
Zen. Here, in addition to describing
events at the temple, Chadwick
devotes much attention to his secu-
lar relations with the Jupanese, rang.
ing from teaching Eoglish to huuse-
wives (o dealing with Japancse ways
of shopping, housekeeping, and
childbirth to negotiating with gov-
crnmentad] bureaucracies. He rarely
chafey at, but with good humor

ncarly always marvels at, Japanese
customs thay difter from those inthe
United Srates. Japanese official-
dom’s penchant for stickling exacti-
tude, for example, manifests iwself
mast hilaniously dunng the aurhor'’s

visit 1o the Dovers License Test
Building, where he nndergocs the
“transcendent oxperience” of re-
sponding to a batery of quesiions
including “When did vou take vous
firse driving sost?™s “What mahe of car
did vou tuke the st in?™: and "How

~ many 00’8 was the engine of the car™

Yot here, ton, Chadwick s revealng
somcrhig aboue the cultura) buses of
Jagarsae Ten, £ he immcdiarcly
prece.s 0 ontey aith one deprer-
ing u fellrw A wan ar Datang
being ordered abour, perhe, s arbr
trarily, by 9 youngrr, stperiur munk
and follows 1t with onc abour 1§ 0
in which Chadwick tries 0 ¢ now
tradition—¢he leties of e lav - by
ringing the bell for night 2accn valy
when the bines of one’s hand are no
tonger visible, only ru be faced wath
ansing quarter moon that threutens
kcep the lines visible all mighe long,
The ¢ntrics dealing with Chad-
wick’s brief stay at Hogoji are invan-
ably fascinating, not only for the
detuited description of the tound-
the-clock soutine of Sote monastic
life, bur also for their unusually frank
depiction of the butting together of
American and Japinese Zen Bud-
dhist heads. Though the author’s
feelings become uppareat when he
dcals with one vistting roshi. a sadis-
ric and racist autocrat who repluces
the Korcan assigned te ring the bells
with 2 Japanese, he generally keeps
his own 1espunses well in check,
tecting two other characters do the
squabbling fur him: Shuko, a Jap-
anese monk cnamored of every par-
ticular of Japanese Zen tradirion, and

Shukn’s nemesis, Norman, an Amer-
ican Zen priest derermined ta chal-
lenge nearly cvery aspect of chac tra-
ditivn. The batcles berween che twa
ge on, reaching a comic hcight
when Notman climbe 3 eree and



refuscs to come down unlcas Shuko
will give him pcrmission to put ping
nuts in the lunchtime rice. ““T'he
Buddha bowl is only for pure rice,’
Shuko pleaded. .. . *There's never
been an execption.””

Thank You and QK isn't just
about cultueal conflice A dedicated
Zen student for muny  years,
Chadwick shares his own store -of
wisdom gencrously, though withont
preaching. Some of thiy wisdum
comes in the way he tells his stories:
he doesa't divert his attention from
the faces of life and death, and he
rakes & puckish pleasure in subvert-
ing pomposity. In the midst of his
passionate homage to Katagiri Roshi
{(who dics during the enursc of the
book). for instance, Chadwick mene
tions that, wich few ice packs avail-
ahlc in the Minnesota winter during
which Katagiri died, the rashi’s body,
“which was ¢overed with flowers and
herbs, lay in state tn his simple cas-
ket on a bed of frozen bags of Bird's
Eve Tender Peas.” ;

At one point Chadwick asks,

Am | 3 failure because | cant

remember whit Buddhism is—

and are ali the eest of ve faslures, as

it seems, when contrasted againse

out early pure and simplc gxpe-

wiiony 4nd the clear-cut enlight-
enment of the story books?

His answer, not surprising from a
man who, as demonstrated through-
out, is walking on the path of open-
ness and acceptance, is a resounding
“No.” *It seems to me that all our
endiess failures arc adding wp to a
magnificent suceess. JUs just not
what we had in mind. It's rcal.” As
real ax this honest, heanlelt, scarch-
ing book that instruces by inference
and example and that, 1f a5 widcly
rcad 3s it should be, wil! help creacc
the day when followers of Amgrican
Buddhism will wirn to their Jap-
ancse ¢lders and say. “Thank you

and QK"
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ness abous who and what we are.”
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Beyond Qptimism is good, albeit
occasionally bitter, medicine for 2
speuics caught berween two con-
flicting realitics—total dependence
on wealth created by unsustainable
ceonomic growth, and the deeper
rcality of a planct mradually wither-

ing under the impact of it. Ken
Joues, a fong-practiving Buddhist

and Welsh social activist, presents a
scorching analysis of the contcmpo-
rary heman predicament, and even
more poignantly, the idenlogics we
most often turn to for solace from it.
His eloquent manifcseo for political,
social, and spiritual transformation
casts a crivical cye on all the current
sacred cows.

Proclamations of anothcr New
Age fill Joncs with apprehension. He
notcs that the utopian dreams of
high-minded and impassioned idco-
lagues have often come tw nuthing, or
worse, denigrated into new night-
marcs of oppression, poverty, and
sheer human waste. [deology -
sclf, says Jones, s the “histonic
disablement—the collective ex-
pression of our individual blind-

While Ken joncs advocates a
“radical green projcct™—ane that
would resyle in a broad human ob-
session with inncr work and
sweeping ideologival disarma-
ment—he just a3 quickly faults
anyone lostin hopefulness or smit-
ten by a romantically intoxicated
over-idealization of one “ism” or
another, whether it be tribalism,
smatfism, acrivism, optimism, con-
servatism, or evens Buddhism (par-
ticidasly with ¥ capital B).

No one, including Arnc Nacss,
Teddy Goldsmith, Matthew Fox,
or oven Fricz Schueucher, ts safe
from Jones' uncompromisingly
sharp cve and incisive eritique.

—a,

“t'he book's acknowicdgments arc 2
presage of the ideological slaugheer
to pome when Jones affers an apology
for thosc "who may fect hurt by my
wide-ranging critiquc of what [ per-
ceive as ideology in certain green and
spintial movements.”

Jones endeavors to make an im.
portant distinction, sometimes hard
to rccognizc, between “ideology”
and a *framework of thought,” the
former existing more 1o confitm and
legitimize thosc who hold it than to
providc a reliable view of reahty.

Buddhism, with us nontheistic
and nondogmatic spirit of self-veri-
ficarion, is a spiritual tradition un
which Joncs says he grounds his
atgumcnts. Applying the Buddhust
social theory posited in his carlicr
work and in the work of Joanma
Macy and othcrs. he issucs a pas-
sionate renunciation of ideology
itsclf, convincingly rying it to the
basic problem of craving tw confinm
the seif, hath to oncseif and to ath-
crs. He also embraces the activist
spirit of Buddhism espouscd and
cxemplified by Thich Nhat Hanh,
Sulak Sivaraska, and Robert Aitken.
In engaged Buddhism, the dharma
canaot be undersiood zpart from
social and political realities.
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