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Nishijima

T anahashi

original

When all dharmas are [seen as] the
Buddha-Dharma, then there is
delusion and realization, there is
practice, there is life and there is
death, there are buddhas and there
are ordinary beings.

As all things are Buclc”‘:a%ﬂﬁarma, there
is delusion and realization, Practice, and

birth and death, and there are buddhas

and sentient beings.

EDINER 2N, TRIEHRIES
. BiTHY. EHY. EHY. FELDH
WRED Y,

When the myriad dharmas are each
not of the self, there is no delusion
and no realization, no buddhas, and

no ordinary beings, no life and no
death.

As the myriad things are without an
abiding self, there is no delusion, no
rcalization, no Buddha, no sentient

beingj no birth and death.

HEELICONICH S I B, L0
ml, e, ELEmLC, ®RERL
A wWAE L,

The Buddha’s truth is originally
transcendent over abundance and
scarcity, and so there is life and
death, there is delusion and
realization, there are beings and

buddhas.

The Buclclha way is, basicanﬁ, leaPing
clear of the many and the one; thus there
are birth and dcath, delusion and

realization, sentient beings and buddhas.

LEDLELYERLYBEE WP RIC,
EwHY. RKEDHY, £LHY,

And though it is like this, it is only
that flowers, while loved, fall; and
weeds while hated flourish.

Yet in attachment blossoms fall, and in

aversion weeds sPread.

LArdhrnTei)enned,
IFEREICH Y BIFERICEI DDA
b,
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Driving ourselves to practice and
experience the myriad dharmas is
delusion.

TO carrg \leUFSCH‘- Forwarcl aﬂd

expericnce mgriad ’chings is delusion.

Bz IO THEZBIT 5 &kE
—g—\

When the myriad dharmas actively
practice and experience ourselves,
that is the state of realization.

T hat mgriacl things come forth and

experience themselves is awakening.

FETIATECZEIAT SIES YR
Y,

Those who greatly realize delusion
are buddhas.

Thosc who have great realization of

delusion are buclclhas;

K RIET 5 IFFELGY

Those who are greatly deluded about
realization are ordinary beings.

those who are greatlﬂ cleluclecl about

realization are sentient beings.

BICKRAERG D IERERY

There are people who further attain
realization on the basis of realization.

f:urthcr, there are those who continue

realizing beyond realization
g bey )

SHICBELEICEBIBTREH Y.

There are people who increase their
delusion in the midst of delusion.

who are in delusion tlﬁroughout delusion.

KRN EKDED Y,

When buddhas are really buddhas,
they do not need to recognize
themselves as buddhas.

When buddhas are truly buddhas theﬁ
do not necessarily notice that theg are

buddhas.

ALOEFSLLELAD T, B
L) ERMTEHIEZEHBDOT,

Nevertheless, they are buddhas in
the state of experience, and they go
on experiencing the state of buddha.

[However, they are actualized buddhas,
who go on ac’cualizing buddhas.

LML Y, (LZELH TK
<o

When we use the whole body-and-
mind to look at forms, and when we
use the whole body-and-mind to
listen to sounds, even though we are
sensing them directly, it is not like a

When you see forms or hear sounds Fu”y
engaging bod3~and~mind, you grasp
tl‘wings clirectlg‘ (nlike things and their

reflections in the mirror, and unlike the

GoeZELTEZzRIRL, BL0EFELT
FERIY %I, LIcL<BRIned
DDRIIHTERETHATELITHDL
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mirror’s reflection of an image, and
not like water and the moon.

moon and its reflection in the water,

. KEAEDTELITHDLT,

While we are experiencing one side,
we are blind to the other.

when one side is illuminated the other side

is dark.

—H%ZIATHEEE—HIFE<H L,

To learn the Buddha’s truth is to
learn ourselves.

To studg the Puddha way is to study
the self.

LEERSSEVSIE, BEER LSRR
b,

To learn ourselves is to forget
ourselves.

To studg the self is to Forgct the self.

B2ZzhonlSeWhid, B2Z2bhd 55
AN

To forget ourselves is to be
experienced by the myriad dharmas.

To Forge’c the self is to be actualized }33
myriacl t!*n’ngs.

HB2Zhd 525 EWSIE, AEICEEE S
52704,

To be experienced by the myriad
dharmas is to let our own body-and-
mind, and the body-and-mind of the
external world, fall away.

When actualized }35 myriad things, your
}Jodg and mind as well as the bodies and
minds of others CerP away.

AERICEEE 55 EVWSIE, BE2D L
bLUM2oHLE L THEE LT 54
Y.

There is a state in which the traces
of realization are forgotten; and it
manifests the traces of forgotten
realization for a long, long time.

No trace of realization remains, and this

no-trace continues cnc”esslg.

BBDKRERE 2 H Y . KRR 2 1EL % K
Rawno L,

When people first seek the Dharma,

we are far removed from the borders
of Dharma.

When you first seek the c”*narma, you
imagine you are far away fromits

environs.

A BLCHTEZEDELDEE, T5D
\EDAR BRI Y
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[But] as soon as the Dharma is
authentically transmitted to us, we
are a human being in [our] original
element.

But dharmais alreaclg correctlg
transmitted; you are immediately you

original self.

EL TTCICBONICEGT AL E, T4
PCIIEDP ALY

When a man is sailing along in a boat
and he moves his eyes to the shore,
he misapprehends that the shore is
moving.

When you ride in a boat and watch the
shore, you migl’xt assume that the shore is

moving.

If he keeps his eyes fixed on the
boat, he knows that it is the boat
which is moving forward.

But when you kcep your eyes close]g on
the boat, you can see that the boat

moves.

AL FHIZODY T iz, BEHCHLT
TLEANE, ELDOIDBEHLYE
%

Similarly, when we try to understand
the myriad dharmas on the basis of
confused assumptions about body
and mind, we misapprehend that our
own mind or our own essence may
be permanent.

Similarly, hcgou examine mgriac{ things
with a confused bo&g and mind you might
suppose that your mind and nature are

Pcrmanent.

WEx L7zl <3RIZDONE, DT
TELELANTEL BLEEBLTH
FeEFBETHICIE. BLOERIEIBERD
MEHPE D,

If we become familiar with action
and come back to this concrete
place, the truth is evident that the
myriad dharmas are not self.

When you Practicc intimately and return
to where you are, it will be clear that

nothing at all has unchanging self.

HbLITFZ L LK LTEEILFEIN
. FEOONICH O HhERHE ST
Lo

Firewood becomes ash; it can never
go back to being firewood.

Firewooc! becomes asl—x, and it does not

become firewood again.

72X, [WeERBE, InIhAl T
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EEERBREIIHDT,

Nevertheless, we should not take the
view that ash is its future and
tirewood is its past.

Yet, do not suppose that the ash is
future and the firewood Past.

Libob%E, KIEDbH, FiES = & B
TRHODF,

Remember, firewood abides in the
place of firewood in the Dharma.

You should understand that firewood
abides in the Phenomenai expressfon of

firewood,

LZ~L. #FIFFOEMITEL T,

It has a past and it has a future.

which Fu“g includes past and future

SZ=HY. DBHdHY,

Although it has a past and a future,
the past and the future are cut off.

andis inclepenclent of Past and future.

HIEH Y ELnAEDL, BIREREY,

Ash exists in the place of ash in the
Dharma.

Ash abides in the Phenomenal

expression of ash,

JRIZIRDERLICH Y T

It has a past and it has a future.

which Fu“g includes future and Past.

rHY. TH,

The tirewood, after becoming ash,
does not again become firewood.

Just as firewood does not become

firewood again afteritis ash,

HOF., IFWEBRYHhDIDE, X 5ITFH
EHRBLIBNTE L,

Similarly, human beings, after death,
do not live again.

you do not return to birt}w amcter c{eath.

ADLAODZDL, SHICEERST,

At the same time, it is an established
custom in the Buddha-Dharma not
to say that life turns into death.

Tl’lis being 50, itis an established way in
Buddh&dharma to cleng that birth turns
into death.

LhdczE, EDICHEDEVNTETD
I ALEDSTLEND LU,

This is why we speak of 7o appearance.

According]y, birth is understood as no-
birth.

D RBITAE & LS,
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And it is the Buddha’s teaching
established in [the turning of] the
Dharma-wheel that death does not
turn into life.

|tis an unshakeable tcaching in Puddha’s

discourse that death does not turn into

birth.

FEDEICHE OS2, FWDSIZENDL
ETRANUIN

This is why we speak of 70
disappearance.

According]y, death is understood as no-
death.

DRI E LSy

Life is an instantaneous situation,
and death is also an instantaneous
situation.

Birth is an cxpression comp!cte this
moment.
Death is an expression comPlcte this

moment.

LD HhHY, BH—BFDLH
A,

It is the same, for example, with
winter and spring.

Theg are like winter and sPring.

leeNEEEHFEDTEL, ZRDHFER
EBEHIET,

We do not think that winter
becomes spring, and we do not say
that spring becomes summer.

You do not call winter the beginning of

sPring, nor summer the end of sPring

ZDHFEELERDEBHIET. BEDE LD
EWTHRRY,

A person getting realization is like
the moon being reflected in water:
the moon does not get wet, and the
water is not broken.

En]ig}'\tenment is like the moon reflected
on the water. Tl’lc moon does not get

wet, noris the water broken.

AD, BES D, KICADREBRNT &
Lo BT . KP.3INT,

Though the light [of the moon] is
wide and great, it is reflected in a

Although its ]ight is wide and great, the

moon is reflected even in a Puclc”e aninch

OALKBIEFETHRIHICTHNE, RYD
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foot or an inch of water.

wide.

IKIZRE Y |

The whole moon and the whole sky
are reflected in a dew-drop on a
blade of grass and are reflected in a
single drop of water.

The whole moon and the entire skg are
reflected in clewdrops on the grass, or

even in one drop of water.

2R HIKL, CXDEICHPEY, —
EDKIZHPE D,

Realization does not break the
individual, just as the moon does not
pierce the water.

En]ightenment does not divide ﬁou,Just

as the moon does not break the water.

BD, NEaPRIsIBE, BD, K=
SHE=IBATE L,

The individual does not hinder the
state of realization, just as a dew-
drop does not hinder the sky and

moon.

You cannot hinder eniightenment,just as
a clrop of water does not hinder the moon

in the sky.

AD, B xBEIDHI L, HED, X
RBE+BeI a0 L L,

The depth [of realization] may be as
the concrete height [of the moon].

Thc dCPtI’] of the &rop is the hcight of

the moon.

SHET L, T EDERDINL,

The longness and shortness of its
moment should be investigated in
large [bodies of] water, and observed
in the width and the narrowness of
the sky and the moon.

Each reﬂcction, however Iong or short its
duration, manifests the vastness of the
clewdrop, and realizes the limitlessness of

the moon]igkt in the skg.

FrEi DR (X, KK - JokE+R L, X
B DLz 7B~ Lo

When the Dharma has not yet
satisfied the body-and mind we feel
already replete with Dharma.

W!—]en dharma does not fill you whole
boclg and mind, you think itis alreacly

sufficient.

BiOIS, BEWELLSREISICE. ET
TIZ=n Y & BT,

When the Dharma fills the body-
and-mind we feel one side to be

lacking.

W!—]en dharma fills your }Joc}\g and mind,

you understand that somet]—]ing s missing.

EDH LEOICTEETNIE. O EnT-lET
LT EBIERBRARY,
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For example, sailing out beyond the
mountains and into the ocean, when
we look around in the four
directions, [the ocean] appears only
to be round; it does not appear to
have any form at all.

For cxamp]e, when you sail out in a boat
to the middle of an ocean where no land is
in sigh’c, and view the four directions, the
ocean looks circular, and does not look

any other way.

Tme~E, Micoy ThiAREERICWT
THAEZADIZ, 1212 £AICTDOIIID,
IHICZERBME, ABZ EAL,

Nevertheless, this great ocean is not
round, and it is not square.

Put the ocean is neither round nor

square;

IDICZERBHE ADBIERL,
LhdhneE, ZOKRB, £ABZICHO
9. ARDBICHOT. DINDBRE, O
IR B1Y,

Other qualities of the ocean are
inexhaustibly many: [to fishes] it is
like a palace and [to gods] it is like a

string of peatls.

its features are infinite in varietg ]t is like

a Pa]acc. [tis like ajewc].

EBROZE L, BEROZ L L,

But as far as our eyes can see, it just
seems to be round.

]t Oﬂ!g lOOl(S circu!ar as Far as 9OU can see

at that time.

T-1"bhhrEHh 0B L NEZA, LIES
CEAICHDDDHILY

As it is for [the ocean], so it is for
the myriad dharmas.

A” tlﬂings are like this.

MR e, TELELLAYDY,

In dust and out of the frame, [the
myriad dharmas] encompass
numerous situations, but we see and
understand only as far as our eyes of
learning in practice are able to reach.

Tl’loug}" there are many features in the
c{ustg world and the world bcgonc{
conditions, you see and understand on!g

what your eye of Practicc can reacl—r.

EErh - IBABIFELKRFeHEY L nE
L, S2RADBLIEHLY 2, BEL -
2T 54,

If we wish to hear how the myriad
dharmas naturally are, we should

]n order to learn the nature of the mgriad

things, you must know that althougl'l tl‘meg

FEDORBAE ENAICIE. FHEAD D
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remember that besides their
appearance of squareness or
roundness, the qualities of the
oceans and qualities of the
mountains are numerous and
endless; and that there are worlds in
the four directions.

may look round or square, the other
features of oceans and mountains are

infinite in varietg; whole worlds are there.

FIEMNC, DY DEE - LERIZLC
EhEVAELL, FLOHRHZZEARL
HX L,

Not only the periphery is like this:
remember the immediate present,
and a single drop [of watet] are also

like this.

]t is so not only around you, but also
clircctlg beneath 9ourmccet, orina drop of

water.

N1FODHENDTELBHBIZH D
. ETHL—mELLIHDELBNL,

When fish move through water,
however they move, there is no end
to the water.

A]Cislﬂ swims in the ocean, and no matter
how far it swims there is no end to the

water.

. KZITIC, RIFEBKDE AL

When birds fly through the sky,
however they fly, there is no end to

the sky.

A bird flies in the skg, and no matter how

faritflies there is no end to the air.

B. Toh%E &R,
DEIEE L,

ERxEWLWAELZ L

At the same time, fish and birds
have never, since antiquity, left the
water or the sky.

Howcver, the fish and the bird have never

left their elements.

LhadbnEd, BB WELLHLE
D Hd - ZoZIEENT,

Simply, when activity is great, usages | \When their activity is large their field is -FBAAKDE T IFFERAY, B X
is great, and when neceSSity is small, large. Wl’lCﬂ their need is small their field .

usage is small. . ngan ESEIIRANU

Acting in this state, none fails to Thus, cach of them tota”y covers its full N DT C\: LT EEEE |§§"(7& 2 X

realize its limitations at every

range, and each of them tota“g

ch’o Koan—Nishﬂima and | anahashi 9
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moment, and none fails to
somersault freely at every place; but
if a bird leaves the sky it will die at
once, and if a fish leaves the water it
will die at once.

expericnces its realm. [f the bird leaves
the air it will die at once. [f the fish leaves

the water it will die at once.

T EVWS T ERL PLICERE T & W
STERLEVAEL B BLEOE
WoONIL, 7=bEBITET. B, H LK
ZzWONnE, =B FHITT,

So we can understand that water is K now that water is life and air is life. J,/{j(ﬁb LY. 1//(:: y= L/ IR ATN
life and can understand that sky is

life. Lo

Birds are life, and fish are life. T he bird is life and the fish is life. Bl %Eb »Y. LiBaAmHY,

It may be that life is birds and that Lhcc must be the bird and life must be the % %7‘3\ AN L/ I %“\\7‘3\ AN o
life is fish. fish.

And beyond this, there may still be Jtis Possib]e to illustrate this with more CDIEHNISITESEH B,

turther progress.

analogies.

The existence of [their] practice-and-
experience, and the existence of their

Fractice, en]iglﬂtcnmcnt, and Pcoplc are

like this.

BiEH Y., TDHFEEMEHDHZ &, H<

lifetime and their life, are like this. D¢ L,
This being s0, a bird or fish that Now if a bird or a fish tries to reach the LAdH 3 7& KAE=H B F 5 % %
aimed to move through the water of | o, d of its clement before movine in it. thi

g dofits el t befo oving t, this Thh, 7K %b%——'@f)\/\/t}} -—a—%%%

the sky [only] after getting to the
bottom of water or utterly
penetrating the sky, could never find
its way or find its place in the water
or in the sky.

bird or this fish will not find its way or its

P!aCC.

HoAE, KIZHEZBHIZH, AbZx O N
hod, EZ2AEIRDNBLT,

When we find this place, this action

W!’ICH \leU ‘FiﬂCl 3OUF PlaCC WI‘ICFC 5OU are,

ZDETAHAEOINIE., TDITELEHLO
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is inevitably realized as the Universe.

Practice occurs, actualizing the

fundamental Point.

TR ANZET,

When we find this way, this action is
inevitably the realized Universe
[itself].

When you find your way at this moment,
Practice occurs, actualizing the

fundamental Point;

ZDHBLED ﬂ“\_@ﬁ$bfﬁvf
E RN

This way and this place are neither
great nor small; they are neither
subjective nor objective; neither
have they existed since the past nor
do they appear in the present; and so
they are present like this.

for the PlaceJ the way, is neither large nor
sma”, neitheryours nor others’. The
Place, the way, has not carried over from

the past, and it is not merelg arising now.

TDHL, ZDETAH, KITHHT/IIC
Hod, BihHhoIichnd, IFL
WHBICHHT., WEIRTBICHHIS
DNPRIC, < DT L HBIY,

When a human being is practicing
and experiencing the Buddha’s truth
in this state, to get one dharma is to
penetrate one dharma, and to meet
one act is to perform one act.

According]gj in the Practice~
cn!ightenment of the 5uc{c”1a way,
meeting one tl’ling is mastering itw—doing

one Practice is Practicing comPIete]g.

La®Hshrl el Ab LILEZEIAET
512 B—FEB—ERY . 1717
AN

In this state the place exists and the
way is mastered, and therefore the

area to be known is not conspicuous.

Hcre is the Place; here the way unfolds.

INICETAHY .
T\

HHEEEDHICLY

The reason it is so is that this
knowing and the perfect realization
of the Buddha-Dharma appear
together and are experienced

The bounc]ary of realization is not
distinct, for the realization comes forth

simu]taneously with the mastery of

PBuddha-dharma.

Lub5Z 3Ll 3lE. Z0L
52D, ANEODEREBELRAST S
iz, LHrHsd7HEY,
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together.

Do not assume that what is attained
will inevitably become self-conscious
and be recognized by the intellect.

Do not suppose that what you realize
becomes your knowledgc andis graspe&

]35 your consciousness.

BHhsTEHIOMRE EARY T, B
ICLONATDERSIT ERAN,

The experience of the ultimate state
is realized at once.

Altlﬁough actualized immediatelg,

HRTHOMCERT E WAL D,

At the same time, its mysterious
existence is not necessarily a
manifest realization.

the inconceivable may not be aPParent.

BENGEOLT LLEREKICHOT,

Realization is the state of ambiguity
itself.

]ts appearance is begond your

knowledge.

BRI Ny,

Zen Master Hotetsu of Mayoku-zan
mountain is using a fan. A monk
comes by and asks, “The nature of air
Is 1o be ever-present, and there is no place
that air] cannot reach. Whey then does
the Master use a fan?”

Zen master Baocke of Mt. Magu was
f:anm'ng himself. A monk aPProache& and
said, “Master, the nature of wind is
permanent and there is no Placc it does
not reach. Whﬂ, then, do you fan

9ourse]1c?”

FROAILEREE, HIEZDOHIHIRH
I, fBEY TES. BERE. \EOLN
Bibl, RICEELETHISICAEHSE
DD S

The Master says, “You have only
understood that the nature of air is to be
ever-present, but you do not yet know the
truth that there is no place [air] cannot
reach.”

“Although you understand that the
nature of the wind is permanent,” Baoche
replied, “you do not understand the

meaning of its rcaching evergwhere.”

LI, BABIIRAESEEZ LMY
EH, WELEZAELTWEBLT EW
SR EEEBALLT. &,

The monk says, “What is the truth of

“What is the meaning of its rcacl’n’ng

BWE<, UH R SAD I NENREE

Gcr_v]’o Koan—Nishﬂima and T anahashi 12
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there being no place [air] cannot reach?”

evergwlﬁcre?” asked the monk again.

D&,

At this, the Master just [carries on]
using the fan.

The masterjust kept Fanning himself.

EEIC, B, BHIETEEDHIDARY

The monk does prostrations.

The monk bowed deeply

&, fLFT,

The real experience of the Buddha-
Dharma, the vigorous road of the
authentic transmission, is like this.

T he actualization of the Buddha-
dharma, the vital Path of its correct

transmission, is like this.

LOEDEEER, [ERDER., TN Dn T
&L

Someone who says that because [the
air] is ever-present we need not use a
fan, or that even when we do not use
[a fan] we can still feel the air, does
not know ever-presence, and does
not know the nature of air.

]Fgou say that you do not need to fan
3ourse]1c because the nature of wind is
Permanent and you can have wind without
Fanning, you will understand neither

permanence nor tlﬁe nature oninc{.

BELNIEHIEZ DDA ST, D
MIHBY HEE E CRE L WVSIT,

LR DI,

AHDEER S Z2HAE L, RADER
e,

Because the nature of air is to be
ever-present, and does not know the
nature of ait.

BEEzbHLOT. BEZL Lohk Y E
MIXEEL 20D 21T,

Because the nature of air is to be
ever-present, the behavior of
Buddhists has made the Earth
manifest itself as gold and has
ripened the Long River into curds
and whey.

The nature of wind is permanent;
because of ’cl'lat, the wind of the buddha’s
house brings forth the gold of the earth
and makes Fragrant the cream of the !ong

river.

ILRDOBEZ, KtDEER S ZHE L
b, RADEHKEESHEY,
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Whritten in mid-autumn, the first year of hNiZ. RETERMDODZ A, HETE
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DB FHIT B TS
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(Rcvised in) the fourth year of Kenchou
(1252). BRIT TR,




